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First of all, begin by adjusting your motivation, thinking that you're here on this occasion to receive the most profound 
Mahayana teachings, with the ultimate aim of reaching the state of enlightenment in order to be able to benefit all mother 

sentient beings. With this thought please adjust your motivation for listening.

Geshe la: Any questions?

Student 1: Geshe la, a couple of weeks ago when you were answering a question, and saying that momentary impermanence 
is not equivalent to becoming non-existent. Then you said that phenomena can become non-existent through the application 

of an antidote, and so again you gave the example of wisdom realising emptiness [unclear] to eradicating afflictive emotions.
Does that same rule apply to physical form? Can you give an example of that happening in physical phenomena?

Geshe la: Yes, as long as there is proper antidotes [unclear], but being itself does not have proper antidotes. [unclear] So 
subtlest form will always remain. Changing, but will remain. Gross of the form, lets say our body when we cremate it, there 

are some, most of the [unclear] can be eliminated. 

Student 1: So fire is the antidote?

Geshe la: Still there's something. Subtlest form there is no antidote to eliminate. It will remain.

Student 1: Ah, that's what I was wondering. Because with emptiness applied to afflictions, then they're completely gone. In 

that example there's still a subtle...

Geshe la: It depends on the antidotes. If there's antidotes, proper antidotes, eliminate it, then it can be eliminated. As long as 

there's not proper antidotes, it will remain. 

Student 1: Its hard to think of an example in the physical world where there's a really proper antidote, there's nothing, even 

the subtle.

Geshe la: Yeah, subtlest, there's no antidote to eliminate, so it will remain. The subtlest of the form there's no antidote to 

eliminate it, so it will remain. It will be as we discussed. So it will become subtle and also grow, become gross and subtle. It 
cannot become non-existent. Its always moving and changing.

Student 1: But afflictions can become non-existent? 

Geshe la: Sorry?

Student: Afflictive emotions and knowledge obscurations, these can become non existent?

Geshe la: Yeah, can be eliminated, because there is proper antidotes.

Student 2: Geshe la, when you say "proper," you mean direct? Does proper mean direct antidote?

Geshe la: Proper means actual antidotes, not just temporary.

Student 3: Geshe la, a few weeks ago, you mentioned that the dharma body can't stay without our physical body because it's 
not the same thing, so they have to separate. So what happens when a dharma body meets another dharma body?

Going to the beginning of your question, because you introduced your question. When Geshe la was talking about subtle 
body--body and mind being the same or being different and therefore having to separate, we're not talking about dharma 

body. We were talking about a mental body. Let’s start with this and then we'll come to the question. You have to understand
that the gross body that we have taken right now, this is a body that has been established from gross physical substances--the

sperm of the father and the ovum of the mother, that gross physical body has nothing to do with the mental body. A mental 
body is very very subtle. A mental body is, as we say, not the object of sense awareness, it's only the object of mental 
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awareness. And that mental body is just created out of wind. According to the tantric presentation, when we talk about these 

type of mental bodies, we describe a level of subtlety where very subtle wind is the same nature with the mind, and that mind
is pristine wisdom. When these two things are at that subtle level, they are of the same nature, and because they are of the 

same nature they are not going to be separated. It is the complete opposite of what is happening with our body and our mind, 
because our body is very gross. Our body goes through the phases of having birth, ageing, sickness, and death, so there 

comes a point where the gross body and mind separate, when that karma is exhausted. They separate and this is the time of 
death, but for the buddha let's say, or that pristine wisdom, that is exactly the same nature with subtle wind, and for a body 

that is established from this type of material or in that nature, there will never be a separation of body and mind because they
are the same nature. This is why we're saying the dharma body has no birth, it has no ageing, there is no harm, meaning no 

sickness, and there will be no death in that. That was about mental bodies, not separating from the mind, due to being the 
same nature of the mind. Then we came to your question, and your question was 'what happens when two dharma bodies 

meet each other?' When we talk about the dharma body, you have to understand the dharma body has two aspects, or refers 
to two things. One is the nature dharma body, and the other one is the wisdom dharma body. What is the nature dharma 

body? Nature dharma body is the emptiness of the mind that has removed all stains. This is one part of the dharma body, and
the other part of the dharma body which is the wisdom dharma body, is the omniscience has that direct realisation of the 

emptiness of the stainless mind. One part of it is emptiness, the other one is realisation of emptiness.

Then we explained that from within the dharma body, and more specifically from within the nature dharma body, all the 

other bodies appear out of that. The various form bodies will emanate or come out of that nature dharma body, or the dharma
body, and they will manifest different shapes and aspects for the sake of disciples. Actually, those bodies also they don't 

have birth, ageing, death, and so forth, they are like reflections in the mirror. They just come out for the sake of disciples in a
particular shape or in particular form just to benefit the disciples. 

We just mentioned last week, we said that from the nature dharma body come four things which is (1) the dharma body, (2) 
the tathagata, (3) the ultimate truth which is abandonment, and (4) the final nirvana. We say that these four are 

undifferentiable qualities. We explained that there are two ways to understand 'undifferentiable.' One way to understand it is 
that because they stem, or because they come, they arise out of the dharma body. They are undifferentiable from it, they are 

the same with it. They're not separate from it. The second way of understanding this is in terms of their nature. Because their 
nature is the same, their nature is not distinct, therefore they are undifferentiable. You cannot make the distinction and say 

this is this and this is that. Now coming to the question that you asked, so we say that all the bodies come out of the nature 
dharma body. If we're talking here about the wisdom dharma body, which is the omniscience of the buddha, we must keep in

mind that both the nature dharma body and the wisdom dharma body are bodies for one's own purpose, and because they are 
bodies for one's own purpose, actually, they only appear to the buddha himself. It's his own bodies, therefore his own 

purpose, and only the buddha can see those bodies, so no-one else will see those bodies. If you are talking about the 
enjoyment body, the enjoyment body can be perceived by arya bodhisattvas. Then, if you are talking about the supreme 

emanation body, the supreme emanation body can be perceived by ordinary beings who have who have pure the karma to 
meet them.

Before we start with new material let's go to the last sentence we had last week where it says "that possessing qualities in all 
aspects, without enumeration, inconceivable and stainless, as indifferentiable characteristics is final liberation, any such 

liberation is the tathagata." It comes under the heading that says "2.2.1.2.1.4.2.4.3.1 Explaining the essence of 
indifferentiable qualities". We're talking about possessing indifferentiable qualities, and what possesses all that is the final 

liberation. It begins by saying "in all aspects". "In all aspects" actually describes that we're talking about every type of 
quality that exists without missing anything, complete in all aspects of qualities. The second one that says "without 

enumeration", "enumeration" here means being able to count, or to calculate how many of them there are. Basically, we are 
talking about qualities that are so vast, that are uncountable, without enumeration. 

The next one "inconceivable", these qualities are so vast in number and are of such incredible power, that for us it is very 
difficult to conceive them, to understand them. The mind actually cannot fathom the number and depth of these qualities. 

The next one says "stainless". "Stainless" here indicates the quality of abandonment that has abandoned every type of stain 
together with its imprints. These four things are indifferentiable characteristics, and when you obtain those things, those 

things exist in the state of liberation. That state of liberation is the great vehicle liberation--it is the non-abiding nirvana. We 
have the word here "final," it's the final liberation, is the non-abiding nirvana. Final liberation, final non-abiding nirvana, and
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any such liberation that has these four characteristics is the tathagata. From the point of view of the direct realisation of all 

phenomena we are calling it the tathagata. Otherwise, it is undifferentiable from this final state of liberation. The word 
"final" here indicates that you can only obtain that state of non-abiding nirvana, or final liberation, you only obtain it when 

you become a buddha, so a hearer or solitary realiser arhat does not have that, does not have the final liberation. The reason 
why the term "liberation" is used for them, is because this is a skilful means of the buddha. The buddha has used the term 

"liberation" in terms of these arhats, but this is not the final liberation, or the final non-abiding nirvana.

Go to 409. There is a passage from sutra, and it says:

“«179» This sūtra passage demonstrates that, having obtained nirvana, which is characterised as indivisible from the 
accomplishment of the four kinds of excellent qualities, the perfectly enlightened ones are identified as being this 

nirvana. Therefore, as both the buddha and nirvana are endowed with an inseparable quality, no one can obtain nirvana 
without becoming a buddha. This statement demonstrates that the ultimate nirvana must be identical to the one 

indivisible from the four excellences. Thus, it indicates that disciples and hermit buddhas do not possess the ultimate 
nirvana. It does not indicate that they do not have the mediocre one.”

The outline says "3.1.2.1.2.2.1.2.2.1.2.4.2.2.4.2.2.3.1.1.2.2. The Liberation Indivisible from Four Excellences Being 
Exclusively Buddhahood"

If you go to the to the bottom of page 408 you will see that the bottom paragraph comes from 
"3.1.2.1.2.2.1.2.2.1.2.4.2.2.4.2.2.3.1.1.2. The Commentary -- 2.1. The Explanation of Three Different Kinds of Ultimate 

Liberation Being Intentional"

From that outline at the lower part of page 408, that says "the explanation of the three different kinds of ultimate liberation," 

this is the liberation of the hearer, the liberation of the solitary realiser, and finally the liberation of the great vehicle. The 
Buddha has taught the three types of liberation in various sutras. The Buddha has taught three types of liberation, but then if 

you continue reading in this outline, it says "being intentional," So the Buddha had a particular intention, or a particular 
thought. According to the disciples and what needed to be taught, he taught to them about liberation. Liberation of hearers, 

liberation of solitary realisers.

As we say, the Buddha taught the three types of liberation, but the liberation of the hearer and the liberation of the solitary 

realiser are not the final liberation. They are not the final non-abiding nirvana, so the question is why did the Buddha teach 
those things? It says there was an intention, it was intentional. If we look at that paragraph on page 408, the bottom of that 

paragraph, there is a quotation and it says: 

“«177» This point is made clear in the [Śhrīmālādevī] Lion’s Roar Sūtra in connection to the nirvana of saints and hermit

buddhas:

O Bhagavān, this so-called nirvana is a technique used by the buddhas.

This sūtra passage demonstrates that this nirvana, which is the mere pacification of sufferings in the life cycle and is 
stated as the ultimate objective for some disciples who are temporarily determined in having the spiritual potential for the

disciple vehicle or the hermit buddha vehicle, is a technique used by the perfectly enlightened ones. [These perfectly 
enlightened ones] are the supreme lords of dharma who prevent their [disciples’] regression from perfect enlightenment, 

just as an illusory city in the forest is created by a skilful captain for exhausted travellers headed for the ocean [in the 
middle of] their long journey.”

That's the intention.

To explain this, we have the analogy here, and it says that teaching of the Buddha is like "an illusory city in the forest is 

created by a skilful captain for exhausted travellers headed for the ocean [in the middle of] their long journey." You have 
travellers who have to go a very long distance, and they have become exhausted of travelling. It's like they're a long way 

from the destination and the skilful captain actually creates the illusion in a completely barren and empty place, so it creates 
an illusion that there is a city there. Then the people take courage from that and they think 'when we reach that city, we can 

rest there. We can move a bit further until we reach there.' That is the analogy and what it indicates here is that the Buddha 
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has taught that there is this final liberation to hearers and solitary realisers. These beings are actually of definite lineage for 

the time being. They are of the lineage of hearers or of the lineage of solitary realises. So it says here, the Buddha has taught 
this type of nirvana which is the mere pacification of suffering in the life cycle, and it is stated as the ultimate objective for 

those disciples. He told them that the mere elimination of suffering is the ultimate objective--this is what you want to 
achieve. Why did the Buddha teach this? Because, it says "[these perfectly enlightened ones] are the supreme loads of 

dharma who prevent their [disciples'] regression from perfect enlightenment". They don't want them to turn away from 
perfect enlightenment.

The next outline "3.1.2.1.2.2.1.2.2.1.2.4.2.2.4.2.2.3.1.1.2.2. The Liberation Indivisible from Four Excellences Being 
Exclusively Buddhahood" on a page 409.

In this passage, we're going to skip the quotation, but it says here "these sutra passage demonstrates that having obtained 
nirvana which is characterised as indivisible from the accomplishment of the four kinds of excellent qualities." What are the 

four kinds of excellent qualities? It is (1) the knowledge in all aspects, (2) without enumeration, (3) inconceivable, and (4) 
stainless. These four qualities are all present in the state of final liberation and they are not differentiated. They are 

indivisible from that state of final liberation.

“Therefore, as both the Buddha and nirvana are endowed with an inseparable quality, no one can obtain nirvana without 

becoming a buddha. This statement demonstrates that the ultimate nirvana must be identical to the one indivisible from 
the four excellences.”

So the final nirvana is only the nirvana that possesses all these four characteristics. These four characteristics must be 
complete in order for it to be the final nirvana. This is what it directly says, and indirectly what it communicates is:

“Thus, it indicates that disciples and hermit buddhas* do not possess the ultimate nirvana. It does not indicate that they 
do not have the mediocre one**.”

*hearers and solitary realisers 
**the mere nirvana

What we're saying here is that hearers and solitary realisers obtain nirvana. That nirvana that they obtain is nirvana because 
they have pacified the suffering that comes from afflictions and its causes, but this is not the final nirvana. It is just mere 

nirvana, because they are merely liberated from that suffering. The ultimate, or the final nirvana, is the nirvana that comes 
when you completely remove all the stains and you have those four excellent qualities complete.

We continue with the objection and the answer:

“Objection: It is unnecessary to clear the doubts about whether or not disciples and hermit buddhas have the ultimate 

nirvana.

Answer: Although it is unnecessary to establish such a point for those who are certain of the ultimate single vehicle or 

those who are definite in having the spiritual potential for the universal vehicle, such a point is established for the 
purpose of introducing the universal vehicle to some people who are not determined in having the spiritual potential for 

the disciple vehicle or the hermit buddha vehicle, and for the purpose of guiding disciple saints and hermit buddha 
saints* who remain in equipoise in the element of peace of the universal vehicle by the exhortation of the buddhas in the 

form of emissions of light. Moreover, it should be known that it is uncertain what will happen when they hear the mere 
words “ultimate single vehicle.””

*arhats

We have this presentation, that the Buddha has actually taught three types of nirvana, and from those three types of nirvana 

two of them are just mere nirvanas for hearers and solitary realisers, and we are told that there is only one final nirvana. That 
final nirvana only exists for the buddha, however the Buddha has taught about those other two types of nirvana with a 

particular intention. So we had the intentional. The objection arises here, saying 'it's almost like an overkill. To whom are 
you explaining this point? We all understand there's only one nirvana, so why do you need to make the case about the 

nirvana of hearers and solitary realises? We all understand that this is not the final.' There comes an answer to that, and it 
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says 'for a certain type of people it's unnecessary to make this clarification,' they know that they understand that, but there are

other types of people for whom it is important to make that point. It says: 

“Although it is unnecessary to establish such a point for those who are certain of the ultimate single vehicle or those who 

are definite in having the spiritual potential for the universal vehicle.”

For those it is not necessary to make that distinction. Those who are definite, or who are certain for the great vehicle, they 

understand that ultimately there is only one final vehicle, and that you obtain the final state of nirvana when you remove both
obscurations. For those people who are certain in terms of lineage and in terms of comprehension of this point, yes, you don't

mean me to make this clarification, they don't need it. However, this point needs to be made for two other categories of 
people. It says: 

“such a point is established for the purpose of introducing the universal vehicle to some people who are not determined in
having the spiritual potential for the disciple vehicle or the hermit buddha vehicle.”

You have other people who do not have certainty in terms of their lineage. They are not of definite lineage of this or that, and
they are sitting there wondering 'which path should I enter? Which is the right path for me?' This statement needs to be made

to those undecided disciples, so that you can lead them to the great vehicle. This is one case. The other case: 

“and for the purpose of guiding disciple saints and hermit buddha saints.”

The "saints" here are arhats, so hearers and solitary realiser arhats who remain in equipoise, in the element of peace. They 
enter the state of equipoise, and what the buddhas do is that they emit very bright rays of light from their body to wake them 

up from that equipoise, or to cause them to rise from that equipoise. What they communicate with those rays of light is: 
“don't remain in that state of equipoise.” This is a means, it's a method to guide them to the great vehicle. For these two 

types, the undecided and those who have entered this type of equipoise, this statement needs to be made.

Obviously, those who are certain about the great vehicle and they are of are of certain or definite lineage, and they only 

believe there is one final vehicle, you don't need to make this statement, but for those who are hearers, who are solitary 
realisers, they believe that their liberation is the final liberation, they need to be told that theirs is mere liberation. 

We spent a bit of time in that previous week's paragraph.

We come to the next paragraph, which is now new material for us, you will see it comes under the outline that says 

"Explaining it is not incomplete in qualities by the example of the artists." We want to explain that the buddha is complete in 
all qualities. Is not incomplete. Is not missing anything, and this is given by the example of the artist:

“How is that? For example it would be as if there were artists variously skilled, who each knew how to draw one 
part of the body but (did not know how to draw) the other (parts). Then a sovereign king said to them: ‘All of you,

complete my form on this canvas’ and gave them the canvas. Then (the artists) hearing this, made preparations 
for the painting. Then of those preparing the painting, if one were to leave for another place, because (the artists) 

would be incomplete the painting would not be complete in limbs.” [I.88-91]1

Why are we having this example here? What is trying to explain? We are saying that the buddha possesses those four 

excellent qualities. Those four excellent qualities have a cause, and the cause for them is emptiness that possesses the whole 
variety of methods.  In order to illustrate that cause that establishes the four excellent qualities of the buddha it goes into that 

example of the artists.

Let's look at the example. It says, "For example, it would be as if there were artists variously skilled, who each knew how to 

draw one part of the body." That means you have different painters, different artists, and each one specialises in drawing one
part of the body. For example, there's someone who specialises in drawing the eyes, and they're very good at drawing the 

eyes. There's somebody else who specialises in drawing the shape of the head, someone else who specialises in drawing 
hands, someone else who specialises in drawing legs, and so forth. “But they do not know how to draw the others.” That 

1 <<180>> (pp. 118 for root text and Asanga’s commentary, and pp. 410-2 for Gyaltsap’s commentary) in Bo Jiang’s
translations.
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means that the person who knows how to draw the head, for example, does not know how to draw the hands. The one who 

knows how to draw the eyes, does not know how to draw the legs, and so forth.

They are specialised. They just know how to draw one particular part, and, actually, that is quite common in artists. You find

someone who's very good, an painting, let's say the overall shape of the body, but when they come to the details, the eyes 
and so forth, they're not so good or vice versa. It's a common thing. They specialise in painting well one part of the body.

Okay, so you have a group of artists and they all specialise in painting different parts of the body. And then there comes a 
sovereign king, and he says to them, "All of you, complete my form on this canvas." And gave them the canvas. So 

obviously the king wants to have a full portrait of the entire body painted, so he says, "All of you, I want you to collaborate, 
cooperate and take this canvas, and draw my whole picture, my whole body." And he gave them the canvas.

“Then the artists, hearing this, they made preparations for the painting.” Meaning they started applying themselves, each one 
of them getting ready to paint the particular area that they are good at.

As they're all making their preparations for each one of them to paint that particular part that they're very good at, “then of 
those preparing the painting, if one were to go to another place ...” So, one of the artists, instead of staying there and 

collaborating with the others and painting the part that he's good at, decides to go somewhere far away, and he's actually 
someone who's painting an important part of the body, such as for example, the head - not minute little details. So, if the 

person who's going to paint the head takes off and goes to another place, obviously, because the artists would be incomplete, 
the painting would not be complete in limbs. They could not finish the painting. They would be missing the head.

Okay, so that's an example.

The meaning comes right after that:

“What do those artists (draw)? Emptiness possessing all supreme aspects: generosity, ethics, patience, etc., is 
stated* (in sutra) to be the form (of the king).” [I.92]2

*expressed

We had the example. What does that example symbolise? What are these artists drawing? What are all the different forms or 

the limbs, like the head, the arms, the legs, the body, the eyes of the king? What do those things symbolise? It explains that 
they symbolise emptiness possessing all supreme aspects: generosity, ethics, patience, and so forth. So these are the different

branches or parts that need to be complete.

The text talks about possessing all supreme aspects, and it begins by saying, "Generosity, ethics, patience, et cetera." We're 

talking about generosity that has no hesitation to give. We have ethics that are not stained by any defilement of our faults. 
We have patience that is not disturbed, and then we have the et cetera, that includes enthusiastic effort for virtue, 

concentration which is single-pointedly focusing on the focal object, and wisdom realising the ultimate mode of existence. 

All of these are the methods, and all the methods must be complete, and when you have these methods combined with 

emptiness, you have the complete collection of causes that establish Buddhahood. Without having this complete collection of
the causes, you will not be able to establish that final result. This complete collection of those various causes is taught here 

through the various parts of the body of the king that the artists have to draw.

Remember in the previous paragraph, it said, "If one of those artists were to go to another place, because the artists would be

incomplete the painting would not be complete in limbs." So it says if you miss one of the artists, you're not going to 
complete the picture or the drawing of the entire body. So, similarly, it says here, "Why is this the analogy? Why is it 

teaching this body?" Here's the similarity. It says, "We have a great collection of causes and that includes method and 
wisdom, and there are many of them. Even if one of those things is missing from the collection of causes, you will not end 

up with the complete qualities of the buddha. If the collection of causes is incomplete in any aspect, even if one is missing, 
you will not get the qualities. On the other hand, just as when all the artists are present and they are able to complete the 

2 <<181-3>> (pp. 119 for root text and Asanga’s commentary, and pp. 412-4 for Gyaltsap’s commentary) in Bo Jiang’s
translations.
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entire painting, similarly, when all the aspects of method and wisdom are present, then definitely the four qualities, all the 

qualities of the buddha will be completed.

In the paragraph that comes under the heading saying "meaning," in the last line, at the end of the sentence, it says "they are 

expressed as the form of the king." So, it's referring to emptiness possessing all supreme aspects of method, right? And it 
says those things are expressed, or they are said to be like the form of the king. So, in this verb, "expressed" here indicates 

that the Buddha has indicated that in the sutras. 

So, the Buddha has said in the sutras that emptiness possessing all supreme aspects, brings about the completion of all the 

qualities of the buddha, and it is similar to the example of the painting being completed when all the artists are present.

We continue where you can see the outline saying, "2.2.1.2.1.4.2.4.3.2 Explanation of examples of indifferentiable qualities"

“Because (1) wisdom, (2) primordial awareness, and (3) liberation (in order) (1) clarifies, (2) radiates and (3) 
purifies, and because (they are) not distinct in nature, (they are) concordant with (1) sunlight, (2) rays, and (3) 

(their) mandala.” [I.93]3

And after the general outline we have the specific outline, "2.2.1.2.1.4.2.4.3.2.1 Explaining the example and meaning to be 

compatible dharmas." So it gives the example, and also it explains the meaning.

It begins by mentioning "wisdom, primordial awareness, and liberation," these three. So, the "wisdom" here is the wisdom 

realising phenomena as they are. So it realises the reality of phenomena. So, this is the final wisdom, and it refers to the 
omniscience of the buddha. The second term, "primordial awareness," is the one that realises the variety of phenomena, and 

the third one, that is "liberation," is liberation that has completely eliminated all types of stains. 

So it says, "in order, they clarify, they radiate, they purify." So, the first one, "wisdom," is the one that clarifies. So as we 

said, this is wisdom that is the final wisdom, is realisation of thatness, and therefore, it clarifies. It removes the ignorance in 
relation to that and brings that clarity in terms of the final mode of abidance.

The second one, which is "primordial awareness," this is comprehension of the variety of all phenomena. We have the term 
here, "radiates," and radiates has this connotation of rays of light radiating, spreading out. So, expanding, and this is because 

you're engaging many phenomena, so you spread out, and you comprehend all phenomena. 

The third one is it "purifies." So, we're talking about liberation, and it makes sense to have the verb "purify" here, because 

we're purifying all types of stains and their imprints and everything that is to be purified.

We have mentioned three things, wisdom, primordial awareness, and liberation. It says, "because they are not distinct in 

identity." In other words, the omniscience that realises reality, the omniscience that realises variety of phenomena, and the 
state of final liberation of non-abiding nirvana. These three things, they are not different in terms of their nature, and 

therefore they are not distinct in identity. In the sphere of dharma, those things have the same nature, so they are not 
differentiated. Therefore, they are similar to the following three: The sunlight, the rays of the sun, and the mandala of the 

sun. 

It says they are concordant with sunlight, rays, and the mandala. So how are they concordant? How are they similar?

So the first one is wisdom, which as we say, it's the omniscience realising reality. And this is like the sunlight because the 
sunlight clarifies. Where there is darkness or unclarity and so forth, it will clarify, it will brighten up things, so this type of 

realisation of reality clarifies. So in that sense they are similar.

The second one is the rays of the sun. And what the rays of the sun do? they radiate. They spread out. They expand. You can 

see the similarity with pristine awareness because pristine awareness realises the variety of phenomena. So it spreads out to 
many phenomena. It's like the rays of the sun that spread out in every direction.

3 <<184-5>> (pp. 120 for root text and Asanga’s commentary, and pp. 414-5 for Gyaltsap’s commentary) in Bo Jiang’s
translations.
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And the last one, which is liberation. Liberation here, as we say, is the final liberation, where two types of obscurations and 

their imprints have been eliminated. So this is like the sun mandala, and we need a few more words, it's like the purified sun 
mandala, because the light of that sun purifies. So it purifies two obscurations and imprints.

Important, here, to recognise that we're talking about the two basic qualities of the pristine wisdom of the buddha, which is 
(1) realisation and (2) abandonment. In terms of realisation, there are two types of realisation: realisation of reality, and 

realisation of diversity.

The first two, wisdom and primordial awareness, is the realisation of the buddha. And the third one, which is the liberation, 

is liberation from all stains and therefore is the quality of abandonment of the buddha. When we talk about this final 
abandonment, the complete abandonment of all stains, all stains have been removed from the mindstream. Ultimately, what 

we're talking about here is the mind and the emptiness of that mind. When we talk about those two things, we recognise that 
one is the basis, and the other one is based upon it. What we identify here as the basis is the nature dharma body. The nature 

dharma body is the one that has the two types of purity, adventitious purity and natural purity, because that purity has come 
through the elimination of the two types of stains that act as the basis. And then from that, arises the dharma body in which 

we begin talking about or recognising different qualities. We talk about the pristine wisdom of abandonment. We talk about 
the pristine wisdom of realisation of the dharma body, and then within the pristine wisdom of realisation we talk about 

omniscience that has direct realisation of variety, the omissions that has direct realisation of reality. And when we start 
making all these differentiations, we have to understand that all of those are conceptually isolated, because otherwise all of 

these qualities are undifferentiated. 

These qualities of abandonment and realisation of the dharma body, where do they come from? They come from that purity 

of the nature dharma body, that complete purity, adventitious and natural purity. From within that state of purity, then you 
can talk about the pristine wisdom of abandonment because you have abandoned, you have complete purity, because you 

have abandoned those two things. And you can talk about the pristine wisdom of realisation because there is realisation that 
is coming from within that state. So it's only conceptually that we separate or we list those things as separate, otherwise they 

are indifferentiable.

It continues by saying:

“Therefore, until one obtains buddhahood one does not obtain nirvana, just as by eliminating its light and light 
rays, one cannot view the sun.” [I.94]4

And this comes under the outline that says "2.2.1.2.1.4.2.4.3.2.2 The meaning of establishing Hearers and Solitary Realizers
do not have a final vehicle or nirvana." Their nirvana is not final.

It begins by saying "therefore." "Therefore" means due to the reason that has just been explained, until one obtains 
buddhahood one does not obtain nirvana. We have explained that this final nirvana is qualified by four qualities, and the four

qualities are: (1) all aspects of qualities, (2) qualities that are so vast that are without enumeration, (3) qualities that are so 
broad that are inconceivable, and (4) a stainless state where all stains and imprints have been removed. So until you reach the

state of a perfect, complete buddhahood you do not obtain that final nirvana that has those four excellent qualities complete.

And it continues by saying "just as through abandoning its light and light rays, one cannot view the sun." So we say, the 

lights are the one that clarify. The sunlight is the one that clarifies, and the rays of light are the one that radiate. So it says, if 
you didn't have sunlight, and you didn't have rays of the sun, you would not be able to talk about the sun, you wouldn't have 

the sun.

So, the point that is stressed here through this example is that these three things - the light, the rays, and the sun mandala - 

are not distinct in identity. They are indifferentiable. So if you go in to the paragraph directly above it, it says they are not 
distinct in identity. They are concordant with sunlight, rays, and their mandala. So this is the analogy. So just as in the case 

of the sun, the sunlight, the sun rays, and the sun mandala itself are indivisible, similarly, the four excellent qualities, (1) all 
aspects, (2) without enumeration, (3) inconceivable, and (4) stainless are indifferentiable, you cannot have one without the 

4 <<186-7>> (pp. 120-1 for root text and Asanga’s commentary, and pp. 416-7 for Gyaltsap’s commentary) in Bo Jiang’s
translations.
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other. And when all those four things are complete, only then you can say that you have reached the final nirvana, which is 

buddhahood. 

Okay, we've now come to the conclusion of this whole section, with an abbreviated meaning, just one line. So, it says 

"accordingly, they're called the 10 aspects of the principles of the heart of the conqueror."

Remember we had the 10 aspects or principles: the identity, the cause, the results, and so forth. And the last one in the list 

was "indifferentiable qualities." So, we have now come to the conclusion of the presentation of those 10 principles. And they
are principles of the heart of the tathagata. We say that this is the basis of purification, and on the basis of that, that becomes 

the cause for establishing the state of buddhahood. 

All right, so as we say, we had 10 principles that establish that the nature of the mind is clear light, right, and by establishing 

this, indirectly it establishes or communicates that all the stains are adventitious. So far, through the presentation of the 10 
principles, it has explained or it has established why the nature of the mind is clear light and from this point onward we will 

proceed with the second point, which is establishing how or why those stains are adventitious, and this is done through nine 
examples and the nine meanings that correspond to these examples. So we stop here for tonight and that will be next week.
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